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Bopy CHANGES 


1. LizarD MANn 


Erik Sprague is a 27 year old University at 
Albany, New York graduate philosophy student who 
is metamorphosing himself into a 5 foot 8 reptile. His 
tongue has been surgically forked, his forehead ridged 
with implants and his body tatooed with green scales, 
He is considering adding a prosthetic tail. 

He also happens to be an excellent student who 
graduated first in his high school class and was a 
National Merit Scholarship finalist. 

Why is he doing it? 

“Obviously I could sit down and ramble on 
about the theory of art," he said. "The most basic 
answer is because I want to.” 

No word yet on whether psychiatrists will be 
establishing guidelines for lizard transformation 


surgery. 
2. THE BREAST BET 


Author Michael Konik has written a book about 
hardcore gamblers called The Man With the $100,000 
Breasts. The title story is about ex-Winnipeg gambler 
Brian Zembic who had 38C breasts imp!anted in his 
chest to win a $100,000 bet in Las Vegas. Zembic 
collected the cash in 1997 after walking around with 
his new bosom for a full year. 

Zembic became fond of his new breasts after the 
positive reaction he got when he told a few female 
friends about them. Several weeks after the surgery he 
was getting more dates than ever. So he kept them. 

Zembic is now married and has a baby daugh- 
ter, although he doesn't do the breastfeeding. 


3. AND FINALLY... 


A surgeon who amputated the healthy limbs of 
two men with a rare psychological disorder described 
the operation as the most satisfying of his life. 

Dr. Robert Smith removed one lower leg from 
each of two private patients, one from England and 
one from Germany, after they had been turned away 
from hospitals across Europe. Both men suffered from 
apotemnophilia, a rare psychological condition 
related to body dysmorphic disorder. The victims, who 
are born with the condition, believe they will be 
“normal” only once a limb has been removed. There are 


- believed tobe no more than 200 sufferers worldwide. 


The hospital where the operations were per- 
formed announced aban on further such amputations 
after the publication of a report by its ethical issues 
sub-committee. 
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Popped buttons and predictable people 


have many stories to tell about clothes and transvestites and this issue of Triple Echo 
being about both, I thought I'd tell you one of them. 

One summer evening a few years ago, my friend Laury and I arrived at our 
friends’ apartment for a pre-arranged visit only to find that they hadn’t come home yet. 
Returning to the car, we mulled over our options. We could sit and wait, or do what we 
would ordinarily do in such circumstances and go for a beer. Laury saw no reason not to 
behave ordinarily, but I protested that I had popped a button on the back of my skirt on 
the way over and didn’t want to be seen in public that way. She looked at me dubiously, 
as if ] were using my button as a convenient excuse to avoid challenging myself, and told 
me that, as my skirt was not at risk of falling down, no one would notice. It was early 
evening in any case, and the pubs would be almost empty. 

“Okay,” I said, not wanting to appear cowardly. “But you'll see what I mean.” 

Sure enough, the pub we went to was empty, but for a barmaid and a few stray 
males who wandered about the place giving us dirty looks. We ordered our beers and the 
barmaid, who was still in the middle of preparing for the evening, pushed them in front 
of us and stopped for awhile to talk. 

Although she made a pretense of being friendly, I noticed she couldn’t help scruti- 
nizing us a little longer than would ordinarily be considered polite. She wanted to know 
why we were doing “it”, but gave no real indication that she was curious about the 
answer. It was more in the manner of an interrogation, the kind in which whatever 
answer we gave would still be the wrong one. She avowed that she herself had no 
problems with “it”, but suggested, with some relish, that there might be trouble if we 
stayed around until her regular customers came in. Having dispensed that pleasant piece 
of advice, she left us sitting at the bar and resumed stocking the beer fridge. 

While it was hardly the relaxing sort of drink we had hoped for, nevertheless we 
could feel pleased with ourselves for rising to the challenge. The inhospitable mood she 
had evoked killed any chance of good conversation, but despite the atmosphere and the 
lack of incentive to linger, we insisted upon finishing our drinks. It was a small, uncon- 
scious act of defiance, a refusal to be rushed in spite of the circumstances. 

I was finally nearing the end of my glass of beer when I heard a loud exclamation 
behind me, something resembling an “Aha!”, although I doubt that’s what it actually 
was. While we had been sharing small talk, I failed to notice that the barmaid had come 
out from behind the bar and was now eyeing us up and down from the rear. 

She had found my imperfection, my failure, and she seemed extremely happy 


about it. 
“You've lost your button!” she declared, pointing triumphantly at the remnants of 


thread where my button once was. 

I looked at Laury and groaned. “See!” I said, my voice rising in exasperation. “I 
told you! Didn’t I tell you?” 

Some people are so predictable. They would never dream of embarrassing a 
woman by pointing out that her button had popped, or that she had a run in her nylons, 
or that her clothes didn’t match, but catching a trannie in a fashion faux pas is always fair 
game. More than that, it’s their way of confirming for themselves their preformed opin- 
ion that we are flawed. It’s a trivial thing really, but it demonstrates the way clothes 
reflect power and social structures in society and why clothes perhaps are not as trivial as 
they seem. My clothes had given her the opportunity to impose a hierarchy in our 
relationship, namely, her right to be rude. 

Laury and I finished our beer and left. Sometimes you just can't win. 


Teddy Michaels 


a 
Triple Echo March 2000 


March 


1959 


Some Like It Hot, directed by Billy Wilder and starring Jack 
Lemon, Tony Curtis and Marilyn Monroe, opens in New York. 
Incredibly, Facts on File called it a “satire on the 1920s”. Well, 
hardly. Instead, the movie depicts Curtis and Lemon fleeing a 
violent, masculine underworld to the warmth and refuge of an 
all-girl band. As Rebecca Bell-Metereau observed, what is 
“exceptional about the film is the thoroughness of the transfor- 
mation from male to female. Wilder is willing to explore the 
reversal not only in its superficial aspects but also at the level of 
its transvestite and homosexual implications, distinctly touchy 
areas for the average audience of 1959." 


1941 


Julian Eltinge (born William Dalton), the most celebrated of 
female impersonators, dies of a cerebral hemorrhage at age 58. 
He made his debut in Boston at age 10, playing a little girl. His 
appearance was so well received that he continued to develop 
his art. Unlike most female impersonators of his time, who 
emphasized the comic, often grotesquely exaggerated side of 
their trade, Eltinge portrayed women carefully. His tasteful 
imitation of their dress, makeup and mannerisms brought him 
much acclaim, particularly among women. His comedy came 
from the situations his women found themselves in and only 
incidentally from the fact he was a man. He gave a command 
performance for King Edward VII in London in 1906 and 
starred in vaudeville throughout the 1920s. Although careful to 
present a masculine appearance in his official publicity, the 
popularity of his act faded as social mores changed. Concerns 
that drag was a cover for homosexualty effectively ended his 
career. 


1732 


Austrian composer Josef Haydn, born March 3ist. In his book 
Sexual Customs, Richard Lewinsohn alleges that Haydn nar- 
rowly escaped becoming a castrato. He was a chorister in St. 
Stephen's Cathedral in Vienna and the choirmaster, anxious not 
to lose the boy's lovely voice, and probably also desirous of 
helping Haydn to a brilliant career, planned to have him cas- 
trated, or, as it was then called ‘sopranized'. Thanks to his 


father's vigorous objections, the young Haydn avoided the 
operation. 
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April 


1971 


David Bowie's album The Man Who Stole the World 
released to generally favourable reviews. It was the 
cover, with Bowie in a blue dress, that attracted the 
most attention. When reporters were dispatched to 
Bowie's house for photos and interviews, Bowie took 
full advantage. Posing in the dress on the lawn, he 
served up appropriately epigrammatic quotes: "I 
cannot breathe in the atmosphere of convention.” 


1914 


Film producer/director William Castle born April 24. 
In 1960, Castle produced and directed Homicidal, a 
suspense thriller about Warren/Emily, a girl who was 
raised as a boy in order to insure he/she would 
receive an inheritance. Warren and Emily are played 
by Jean Arless in a performance so convincing that 
the film audience never does learn the actor's biologi- 
cal sex. Castle's biggest film was Rosemary's Baby. 


1890 


Stella (Emest) Boulton and Fanny (Frederick) Park 
are arrested outside the Strand Theatre in London, 
where they had attended a performance dressed as 
women. They were suspected of "soliciting" but were 
eventually tried on charges of "conspiracy to commit 
a felony". The trial caused a sensation as the resulting 
publicity revealed the existence of a crossdressing 
community in London. Boulton's mother appeared 
for the defence and testified that Stella had always 
had an affinity for the feminine. Boulton and Park 
lived together and acted in amateur theatricals as 
women. They were acquitted. 


1886 


A Paris workers’ newspaper reports that police were 
circulating reminders to women about police prohibi- 
tions against crossdressing: "It seems that for some 
time it has been classy, in a certain crowd, for women 
to dress as men." Women's transvestism was a com- 
mon and accepted practise in certain circles until the 
last two decades of the nineteenth century. The 
backlash that ensued indicted women for trying to be 
men and attacked them for their “masquerades" and 


their social aspirations. 


May 


1989 


Christine Jorgensen dies at age 62. 


1935 


German sexologist Magnus Hirschfeld dies May 14th 
on his 67th birthday. One of the pioneers in the study 
of sexuality, Hirschfeld was a physician, a self- 
avowed homosexual and a reformer of sex laws. With 
the help of three of his friends, he founded the 
Scientific Humanitarian Committee in 1897, an 
organization aimed at helping homosexuals and 
others whose sexuality was considered deviant. His 
1910 book Die Transvestiten (The Transvestites) is 
arguably still the key work on crossdressing to this 
day. Hirschfeld disputed the common notion of the 
time that crossdressers were all homosexual and 
rejected fetishism as a diagnostic label because 
fetishists focus on one article of clothing or one part 
of a woman's body. In contrast to his contemporary 
Richard von Krafft-Ebing and indeed to many re- 
searchers working today, Hirschfeld's compassion for 
his patients and research subjects was clearly evident. 
Although it was illegal to crossdress in Germany at 
the time, Hirschfeld often wrote letters to the police 
or accompanied his patients to the police station to 
vouch for them. 


1928 


French director Edouard Molinaro born May 13th in 
Bordeaux. An intelligent, versatile director, he scored 
an enormous international hit with La Cage Aux 
Folles. A comedy of gay life and crossdressing, it 
earned Molinaro an Oscar nomination for Best 
Foreign Language film. 


1431 


Joan of Arc burned alive at the stake in Rouen, 
France. The so-called Maid of Orleans donned male 
attire and led French troops to victory over the 
English, turning the tide of the Hundred Years War. 
She eventually agreed to don female clothing, but 
was executed largely for her resumption of male 
dress. Asked why she had resumed it, she replied 
that she had taken it of her own will, as she "pre- 
ferred man's to woman's dress." 
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Letters 


CANADIAN TG ARCHIVE AND LIBRARY 


Greetings from Calgary. I have been lucky 
enough to find your magazine here out west through 
copies you have sent to the Illusions group. 

What a wonderful breath of fresh air to finally 
find a Canadian TG magazine that dealt with issues 
in an intelligent and thoughtful manner. It is about 
time. I really enjoyed your Vol. 2 Number 1 issue/ 
cover story on Christine Jorgensen. Many years ago I 
had the pleasure of hearing her speak at the Univer- 
sity of Calgary. At the time she brought me great 
peace of mind about my own TG feelings. 

I ama collector of TG literature. My library 
consists of some 350 books, a fair number of signed 
copies dealing with CD, TS, TG and drag/female 
impersonation. I have also put together around 3000 
pieces of club literature, newsletters and papers from 
all over the USA, Canada and Australia. This library 
has become very dear to me, as I feel our history is in 
need of archiving for the future. 

lam most interested in Canadian materials 
and would love to see a Canadian TG Archive and 
Library put together. 

My reason for writing is that I wonder if you 
know of anyone else with this idea? I would be most 
interested in hearing from anyone, or groups, that 
might be helpful. 

I am also interested in purchasing older Cana- 
dian CD/TV/TS publications. It saddens me deeply 
that a lot of our history is trashed and lost forever 
when older TG'd folk pass on, or for that matter 
when people just "purge". 

I would also be pleased to correspond with like 
minded people with a special interest in our senior 
TG’d folks and preserving our Canadian history. 
Please note that I work in the USA so replying to 
letters may take a bit of time as I have my mail 
forwarded to me about every eight weeks. 


Stephanie Donaldson 


Contact Stephanie at: 


8048 - 24th St. SE 
Calgary, AB T2C 023 


FEEDBACK WANTED 


Heilo out there everyone! ...Hello? Can anyone 
hear me? 

Have you ever thought that you were alone, 
but felt there really was someone there? Or maybe 
you're like me and have some hearing loss and 
suddenly realize someone was talking to you, but 
you didn't hear him/her. I've caught the look on their 
faces, like they felt totally ignored. No one likes to 
fee] that way, so more than once in my life I've had to 
explain. 

But this is just a way of illustrating to you what 
it's like for us to put out this magazine. It would be 
nice to get some feedback from you, the readers. 
After all, a one-sided conversation soon goes no- 
where. 

What do you think? How do you feel? When 
you read an article, do you think, "Boy, do I know 
what that's like!" or "That's exactly what I've been 
through!” I personally have felt that way. It's nice to 
know I'm not alone in a trance world, here in the 
wilderness of the "normal" world. 

Many of you have come across those so-called 
transvestite publications, which are no more than 
porno fluff that have little if anything to say to you 
about your life (or mine). That's where Triple Echo 
comes in. I think it's damn good and I appreciate 
every issue I get. I also have fun doing the artwork. 

So what do you think? Write in and tell me I'm 
fabulous! 


Rachel Steen 
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Cover Story 


Who 
Murdered 


the Transvestite? 


By Teddy Michaels 


Tot long ago, a friend was showing mea 
I pamphlet she and a friend had made for 
distribution among the street people and 
food banks of Ottawa. It was called I think I might be a 
transvestite or transsexual: now what do I do? and was 
based on a similar series written for gays and lesbi- 
ans. 

Well, it seemed like a good idea at the time, but 
soon she was getting complaints from established 
trans people about their using the word transvestite 
in the title. She tried to explain, with just a little 
exasperation slipping into her tone of voice, that 
regardless of what we political trans people think, 
transvestite still means something to some people on 
the fringe of both society and our community. Still, it 
was clear from the pamphlet itself that she had 
anticipated such a reaction. Open it up and transves- 
tite quickly gets swept up under the umbrella term 
transgender and afterwards disappears from view 
entirely. 

This word that I grew up with has been so 
thoroughly corrupted in the eyes of trans people that 
it is no longer referred to in respectable company. 

What happened? Who murdered the 


transvestite? 


To get to the bottom of this, we've rounded up 
the usual suspects and come to the conclusion that 
the victim died in something like a swarming. And 
though one doesn’t like to blame the deceased, the 
transvestite must accept some culpability for his own 
demise. 


Was It Soctety’s FAutr? 


In 1995, Ottawa City Council debated a motion 
to declare July 10-16 Gay, Lesbian, Bisexual and 
Transgender Pride Week. The chief point of conten- 
tion was the inclusion of transgender in the procla- 
mation. While most of the councillors had some 
sympathy for transsexuals, regarding them as being 
afflicted with a condition not unlike a disability, they 
resisted the notion that transvestites were to be 
included also. Some councillors who had personal 
experiences with trans people spoke passionately and 
eloquently in favour of the proclamation, but the 
majority displayed an astonishing amount of igno- 
rance and contempt. One councillor even called 
transvestites “deviants”. 

It was difficult to understand how they were 
forming their opinions because, the above blunt 
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declaration notwithstanding, they were extremely 
adept at avoiding explanations. To explain would 
only leave their ignorance open to scrutiny, and 
experienced politicians know enough not to fall into 
that hole. Eventually, however, it became clear that 
much of their thinking had been influenced by the 
medical and psychiatric literature. Now here was a 
problem. What do you do when a term has been so 
thoroughly compromised by lies and misinterpreta- 
tions that it becomes a justification for oppressing a 
certain segment of the trans population? There’s only 
one solution really. You kill the word and start again. 

This is somewhat akin to the killing of homo- 
sexual and the birth gay. After a prolonged period of 
being poked at, like some bug under glass, the bug 
has got to die. 


That’s the big one. The big lie that effectively 
killed the word transvestite for many trans people 
was the one that claimed transvestites’ sole reason for 
dressing in the clothes of the opposite sex was sexual. 
Clearly there are many reasons why a male born 
transvestite (yes, there are female ones too - another 
lie in the literature) would wear women’s clothes and 
eroticism is surely one of those reasons. But dismiss- 
ing a transvestite’s transgenderism as inconsequen- 
tial and simply replacing it with eroticism was sucha 
wrong headed analysis of motivation that it suggests 
a deeper political agenda at work. 

The heterosexual male transvestite presents 
one of the biggest challenges to the gender system. 
His existence can only be accounted for by denying 
his femininity and then explaining his behaviour by 


Most of the literature on transvestism empha- 
sizes that transvestites are just men in dresses. 
Deborah Feinbloom’s definition is more or less 
typical: “the heterosexual transvestite is sure he is a 
male and wishes to express femaleness only through 
cross-dressing from time to time”. Upon this defini- 
tion were hung a multitude of assumptions. That 
transvestites aren’t serious, that their separate male/ 
female existences only reinforce sexual stereotypes 
(and demean women), that they wish to retain male 
privilege rather than out themselves (just losing male 
privilege wouldn’t be so bad if the job, the kids, the 
wife and the house didn’t go with it) and that, really, 
all they want to do is masturbate. 


ascribing to it understandable, if somewhat deviant, 
heterosexual impulses. 

The mythical transvestite as defined by the 
literature never stood a chance. It’s a male/female 
world, but how much of a man can he be if he wears 
women’s clothes? And when he wears women’s 
clothes, he’s not much of a woman either. If his 
clothes are conservative, he’s criticized for his lack of 
style; if they’re too sexy, he’s criticized for being a 
fetishist. There’s no dignity in being a transvestite. 
Society’s hands are on his throat and while the victim 
is still technically alive, it’s hard to call it living when 
you're struggling for air. 
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"At the beginning of each ses- 
sion an injection of 
apomorphine was given and 
the patient told to cross-dress 
in the usual manner. He was 
urged to continue the ritual 
and look at himself in the 
mirror whilst vomiting and 
nausea continued." 


John Bancroft 
Deviant Sexual Behaviour 


Was It THE TRANSSEXUAL’S FAautt? 


Transsexuals too have done their part in 
making the transvestite undesirable. It is common to 
hear transsexuals, particularly when they are ad- 
dressing an audience outside the trans community, 
suggest that they have more noble motives to their 
clothing choice than do transvestites. Erica 
Rutherford, in her autobiography Nine Lives, put it 
most delicately: 


She handed me the usual forms about previous illness, 
which I filled out automatically until I came to the inevita- 
ble clincher: the question of sex. I always used the term 
gender instead of sex because J felt it removed me from 
association with transvestites - men who dressed as women 
for sexual perversion. I didn’t think of myself as a “sick” 
person. 1 was really quite normal - I just had a huge 
problem. 


This insistence on the part of many transsexu- 
als that they were “normal” evolved into a kind of 
test for authenticity whereby MTF transsexuals 
evaluated each other by the clothes they wore. The 
idea, in its simplest form, was that any trans person 
who wore an outfit that was deemed too elaborate, 
too sexy or too feminine could not possibly be a 
“true” transsexual, but must by definition be one of 

those lesser beings, a transvestite. Even skirts were 


eyed with suspicion. This demeaning and malicious 
appraisal of each individual’s wardrobe was a fine 
collaboration between the medical people who 
defined transsexuals and the transsexuals’ desperate 
need to please them, and all of it was cemented 
together into a kind of superiority complex over 
transvestites. 

The result of this was that transsexuals began, 
through a kind of collective fear of each other’s 
opinion, to deglamourize themselves to the point of 
shabbiness. Even worse, they wore their drabness as 
a badge of honour, as if it bestowed upon them some 
type of superiority. The irony of it was that they 
became progressively less and less like convention- 
ally gendered women. Most of the women I know 
like clothes, and though they would never be caught 
dead in some frou-frou outfit, they nevertheless have 
nothing against skirts, enjoy being sexy from time to 
time and understand perfectly how Imelda Marcos 
came to own so many shoes. 

Rikki Anne Wilchins captured the mind set of 
many transsexuals in the Subversive Glossary at the 
back of her book Read My Lips. This is her definition 
of "Just a Crossdresser’: A phrase employed by some 
transexuals to indicate that if you change your body 
you are somehow ‘more serious’ than someone who 
just puts on a dress”. 


Was It THE FEtTisHist’s FAULT? 


If the male born transsexuals felt they had 
nobler motives for wearing feminine clothes than 
transvestites, then this was mirrored in the transves- 
tite’s opinion of fetishists. 

Some “experts” contend, straight up, that 
transvestites are fetishists. Once that idea got into the 
literature and was circulated, never mind that it was 
discredited by other “experts”, the word transvestite 
became pretty well useless as a descriptive term. 
Hence, the word crossdresser came into use. Al- 
though nothing more than an anglicized version of 
the original (trans plus the Latin vestire), the word 
crossdresser was supposed to free transvestites of the 
baggage the psychiatric community had imposed on 
them. Amazingly, this seems to have worked, al- 
though crossdresser sounds so prosaic one almost 
yearns for the exoticism of transvestite. 

Wilhelm Stekel, in his 1923 book Sexual Aberra- 
tions: The Phenomena of Fetishism in Relation to Sex 
concluded that a fetish became pathological only 
when it pushed the love interest into the background 
and appropriated for itself the role of love object. By 

this definition, a fetishist has a lot of room to 
manouevre before he or she needs help. Indeed, 
Stekel's book gives case histories of individuals 
whose particular infatuations led them to accumu- 
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late, often by means of theft, hundreds of items of 
clothing. The feature common to “true fetishism” was 
that the clothing had to be someone else's and not 
your own. 

I suspect that the definition of a fetish has 
expanded greatly since the early classification of 
fetishism. Someone wrapped head to toe in rubber 
need not be wearing someone else's rubber for people 
to regard him as a fetishist. But if he were wearing a 
few items imbued with femininity, a rubber skirt and 
high heels for example, would that make him a 
transvestite? The trans community would say defi- 
nitely not, but what would the rest of the world say? 
It's too close to call. Most people don't care much for 
definitions and couldn't be bothered with details. For 
that reason alone, it became necessary to set aside a 
separate space far from any association with fetish- 
ism. And to do that, it was necessary to do away with 
the transvestite. 


Was It THE TRANSVESTITE’S FAULT? 


While it may seem mean spirited to blame the 
victim, the transvestite is also culpable for his own 
demise. 

Being the richest of all transgendered people - 
there’s that male privilege rearing its ugly head again 
- heterosexual transvestites have had the luxury of 
being able to organize. This was and is a good thing. 
Heterosexual crossdressing organizations such as Tri- 
Ess (The Society for the Second Self) have given 
many trans people an entrance to the broader trans 
community. I say an entrance because, of course, if 
you didn’t want to belong to a men’s club you didn’t 
stick around for too long. 

I lasted one year with Tri-Ess. Something about 
that no homosexual, no transsexual, no sexual devi- 
ant allowed membership criteria made me uncom- 
fortable. It’s certainly defensible to have a narrow 
membership requirement - transsexuals do it all the 
time - but it’s that split personality, now I’m-a-man- 
now-I’m-a-woman thing that really turned me off. 

“Oh, that wasn’t me that bought that dress,” I 
often hear transvestites say. I invariably start cringing 
because I know what’s coming, “It was (fill in female 
name here)!” 

Being a good girl, I grit my teeth and smile, but 
inside I’m screaming, “It was you, dammit! Or are 
you psychotic?” 

The “purity” of male heterosexual 
crossdressing organizations ensures the continuance 
of, for lack of a better description, white, male, 
heterosexual, sexist attitudes. Feminists have a field 
day with these types of transvestites. Annie 
Woodhouse’s book Fantastic Women has pages upon 
pages of suffering wives whose tv husband’s notions 


"It is true that reports on the 
treatment of transvestites are 
scarce in the psychoanalytic 
and psychiatric literature. This 
is due to the extreme reluc- 
tance of transvestites as well 
as other sexual deviates to 
undergo any treatment that 
would remove the perversion 
and deprive them of their per- 
verse gratification. The diffi- 
culty of getting the patient 
into psychiatric treatment 
should not lead us to compli- 
ance with the patient's de- 
mands, which are based on 
his sexual perversion." 


G. H. Wiedeman 
Journal of the American 
Medical Association, 1953 


of what it means to be a woman are “candy floss and 
tinsel”. It should be noted that Woodhouse is blessed 
with a huge blind spot. She complains that transves- 
tites don’t challenge the existing gender structure 
then sheds crocodile tears for the wives because their 
husbands aren’t stereotypical men. 

Nevertheless, sexist, homophobic transvestites 
are not an endangered species. They’re all the more 
maddening because they appear incapable of recog- 
nizing their own sexism and homophobia. One 
naturally wonders how it is possible that the experi- 
ence of being an “other”, of being different, has not 
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made them more sensitive to oppressed groups. 

A great many heterosexual transvestites have 
embraced the existing gender system, which is 
heavily favoured towards the male, as the only 
reality. It is all but impossible to incorporate other 
realities into this scheme of thinking. Since there’s no 
such thing as a feminine man in this gender system, a 
transvestite creates a female alter ego, someone who 
can be feminine without having to be male. It allows 
the heterosexual transvestite to not be threatened by 
his own femininity and, not incidentally, prevents 
him from coming to a deeper understanding of it. He 
is still, quite literally, a man in a dress. 


THE VERDICT 


So we all murdered the transvestite because 
we didn’t like him anymore. Who wants to hang 


In My Gender Workbook, Kate Bornstein 
proposes anew model for gender. The gender/ 
identity /power pyramid recognizes the larger, 
hidden "hierarchical dynamic" behind the current 
two gender system. The top of the pyramid repre- 
sents "some perfect identity, some perfect gender, 
that we've all been taught to be, be like or be liked 
by”. The higher up you are in this pyramid the 
more power you have to do what you like and the 
better placed you are to have access to good things 
like wealth, good health care and security. The easy 
definition of the perfect gender would be to say it's 
a man, but that approach does not account for 
different types of men (who are in fact different 
genders from our man at the top). For example, 
a black homosexual man would be lower __ 
on the gender pyramid than, say, a white, 
American, right handed, handsome, pro- 
perty owning , middle to upper class 
man. There are very few "perfect gender" 
people in the world, unlike the riff ) 8 
raff that reside at the bottom who 
are fairly numerous and almost 
entirely without power. It is 
Kate's contention that nearly 
“everything in our culture 
pushes us to be some perfect 

gender (impossible for 
most of us), be like that 

gender (possible for a 

very few people), or 

be liked by that 


Kate Bornstein's Gender Pyramid 
..and how it relates to the heterosexual transvestite. 


around a sexist, homophobic wanker who dresses up 
in women’s clothes? We didn’t like what straight 
society thought he was and we didn’t like what he 
stood for in the trans community. 

If a coroner’s inquest were to be held on the 
transvestite’s demise, it’s recommendations would 
be clear. People in authority need to be more careful 
when writing about people they don’t understand so 
as not to victimize them. Oppressed people need to 
be more careful not to victimize other oppressed 
groups when trying to win acceptance from the 
majority. Oppressed groups that cling desperately to 
the illusion of belonging to the mainstream need to 
wake up to the fact that clinging to the mainstream 
may not always be good for you. 

But as they invariably say, these recommenda- 
tions will not bring the transvestite back. He’s dead 
and no one has shed any tears over his demise. 


gender (possible to many, but not all people)." 
As a male heterosexual, the young transves- 
tite is well placed to be like that perfect gender. His 
hopes and dreams - good job, wife, kids, power - 
all coincide naturally with the dominant images of 
what constitutes a REAL MAN. Aside from this 
minor peccadillo of crossdressing, he is as close to 
“normal” as one can get, superficially anyway. 
There is a downside, of course. He has to keep all 
this a secret, but he has great incentives to do so. 
The bigger downside for the trans commu- 
nity is the perception that white, heterosexual men 
who crossdress don't really suffer very much. It's 
not like they're prostituting themselves on 
_ the street to survive; or lining up for body 
—- altering, life changing surgery. It's prepos- 
terous to think of giving them any rights 
when they already have so much more 
power than most of the folks stacked up in 
\ Kate's pyramid. It doesn't matter how 
‘ miserable you are as you sit 
crossdressed in your institutional 
motel room, the paranoia creep- 
ing in with every knock on the 
wall. Only fighting wins 
rights. By definition, trans 
vestites who are doing their 
bit for the cause inevita- 
bly consider themselves 
transgendered. And the 
transvestite dies an- 
other little death. 


~~ 
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Feature Story 


A Vesture of the Soul 


Clothing functions to extend the feelings of self beyond the physical body, 
lending enhancement to the emotional quality sought by the wearer 


And the eyes of them both were opened, and they knew 
that they were naked; and they sewed fig 
leaves together, and made themselves aprons. 


Genesis 3:7 


he story of Adam and Eve suggests that human 

beings wear clothing for reasons of modesty. 
Historically and cross-culturally, however, the pri- 
mary purpose for wearing clothes has been decora- 
tion and self-aggrandizement, with modesty and 
protection from the elements being secondary. 

Havelock Ellis observed that many races which 
“go absolutely naked possess a highly developed 
sense of modesty.” Modesty is a habit, not an instinct. 
It’s an indoctrination of a particular behaviour which 
varies according to culture. At one time, Australian 
Aborigines were indifferent to their own nakedness 
but deeply ashamed if they were seen eating. 

In Western culture, nakedness is regarded as 
shameful. Our wearing clothes for reasons of mod- 
esty, therefore, works in direct opposition to our 
desire for display. J. C. Flugel, in the Psychology of 
Clothes, called the simultaneous satisfaction of these 


Marilyn J. Horn, The Second Skin 


two tendencies “a logical impossibility” and sug- 
gested that the use of clothing resembled the psycho- 
logical process “whereby a neurotic symptom is 
developed.” 

According to Alison Lurie, dressing for display 
has the function of attracting men and women to one 
another. In the Language of Clothes, she states that for 
the human race to achieve maximum fertility, we 
must select members of the opposite sex and that 
therefore one basic purpose of costume is to distin- 
guish men from women. This makes some sense ina 
ritually heterosexual way, but is it really true that 
men and women would have sex less often if we all 
dressed alike? The argument suggests that much of 
our sexual attraction lies in the clothes we wear. 

It is nevertheless true that clothing is usually 
divided upon gender lines. When we consider that 
clothing is probably the most significant way in 
which social relations between people are con- 
structed and understood, it is surprising that so many 
people regard fashion as trivial. Malcolm Bernard 
says the “things that people wear give shape and 
colour to social distinctions and inequalities, thereby 
legitimating and naturalising those social distinctions 
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and inequalities.” 

In his book Modesty in Dress, James Laver 
suggested that women’s clothing is governed by 
what he called the Seduction Principle. The clothes 
are designed to bring out women’s beauty, and 
consequently, her sexual attraction. Men’s clothes 
meanwhile are guided by the Hierarchical Principle. 
They are class conscious, and as the name implies, 
heavily loaded with notions of status. (Laver bal- 
ances these two principles by acknowledging that the 
practical component to clothing often overrides these 
simplifications.) 

Although Laver does not theorize on how 
these principles started, the implication is that they 
occurred naturally. He assumes that there are pat- 
terns of behaviour that are natural to men and 
women, that it is natural for women to be decorative 
and seductive and men to seek status. 

Undoubtedly these patterns occur in history, 
but the codification of these patterns into dress laws 
first marginalised the gender diverse population and 
then legitimated their position as outsiders, as 
“unnatural”. 

The Seduction and Hierarchy Principles as 
played out by women and men caused religious 
leaders great problems because one encouraged lust 
and the other pride. Religious condemnation of lust 
resulted in a hatred for the human body, particularly 
the female body, and was responsible for clothing the 
woman from head to foot. But the effects of legislat- 
ing clothing are not predictable. In trying to suppress 
the sensuality of the human body, religious asceticism 
only diverted sexual interest toward that which was 
supposed to inhibit its attractiveness, i.e. the clothing. 
Laver says that one “might even call it the beginning 
of fetishism”. 

(When people in less complex societies wear 
clothes for the first time, as in fertility dances for 
example, they use the clothes to draw attention to 
certain parts of their bodies. The clothes substitute for 
the body and by engaging the observer’s imagination 
increase sexual stimulation.) 

While religion effectively suppressed the 
clothing of the lower classes, the upper classes grew 
tired of wearing dull clothes and began to dress 
extravagantly once again, an exception the religious 
moralists had no difficulty in accommodating. A 
common occurrence throughout human history are 
the sumptuary laws that prevented the lower classes 
from dressing as well as the aristocracy. The lower 
classes included the trading merchants who had 
acquired their riches by means of hard work and 
diligence and who were considered to have wealth 
but no status. Sumptuary laws regulated the number 
of dresses, for example, and the value of the materi- 
als of which they were to be made, for each different 
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class of society. 

Generally, all attempts to control fashion have 
failed miserably, except the edicts against 
crossdressing, which are and were buttressed by an 
entrenched gender system. 

An interesting exception to this was the habit, 
beginning around the 16th century to dress little boys 
up to six years old as little girls. This adorable affec- 
tation was present in several cultures around the 
world and survived in England, in places, until the 
early 20th century. Some cultures believed that the 
evil spirits that menaced little children had a greater 
interest in boys than girls and were therefore more 
eager to do them harm. Deceived by the feminine 
clothing and seeing only girls, they were induced to 
leave the boys alone. 

Aside from this minor blip in history, male 
clothing has always had a tendency toward the 
uniform. Early on it was discovered that the fighting 
spirit of an army could be increased by drilling the 
men together and clothing them in the same garb. 
While battle fatigues are essentially utilitarian, the 
dress uniform is all ostentation. It makes a man feel 
more of a man and, of course, he seems more of a 
man to the opposite sex (or to the same sex, for that 
matter. See The Village People). A smart uniform 
gives a man a headdress, which makes him seem 


Protecting boys from evil spirits by dressing them like 
girls. (Detail from: Ammi Phillips, A Portrait of Andrew 
Jackson Ten Broeck, 1834, oil on canvas.) 
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taller, puts a stripe on his pants to exaggerate the 
length of his leg and gives him epaulettes to exagger-_ 
ate the width of his shoulders. 

Little wonder then that the armies of the world 
have had more than their share of trans people. Both 
MTFs and FTMs have enlisted to embrace their 
masculinity, although for vastly different reasons. 

Female clothing, meanwhile, has continued its 
seduction role by drawing attention over time to all 
aspects of the female body. Complete nudity becomes 
anti-erotic after the first shock of seeing it wears off. 
Consequently, the allure of the female body has been 
captured by what J. C. Flugel called “shifting erog- 
enous zones”. Flugel contends that fashion simply 
shifts the emphasis from one part of the body to the 
other. As one part becomes more visible, another of 
the erogenous zones becomes more obscure. Accord- 
ing to James Laver, fashion is “essentially a game of 
hide-and-seek between seduction and prudery, and 
nothing is more astonishing than the things prudery 
finds itself able to accept, once it has grown used to 
them.” 

It was, in fact, an emphasis on women’s 
buttocks swelling out beneath a tiny waist that 
created something of a fashion revolution: underwear 
for women. Until the middle of the nineteenth 
century, women in the western hemisphere never 
wore underpants. As Anne Hollander has noted, the 
“separation of women’s legs, even by a single layer of 
fabric, was thought for many centuries to be obscene 
and unholy....The sharpest differentiation made by 

clothing between the two sexes (sic) thus came to be 
the wearing of pants or skirts, a distinction that 
gradually came to seem like a law of nature.” 

The introduction of women’s underclothes had 
the predictable effect of creating a fetishistic interest 
in what was soon to be called lingerie: 


Once the idea of male sexual definition became attached to 
the wearing of pants, any hint of this kind of secret 
transvestism on the part of women became a sign of slight 
sexual perversion and consequently not only forbidden but 
somewhat erotically stimulating. 


Indeed, the cancan was invented to take advantage of 
this prurient interest and the erotic art of Parisian 
postcards often featured big bottomed women in 
very elaborate panties. Soon, even “respectable” 
women were wearing pretty underclothes. The 
simple rustling of petticoats or the glimpse of frilled 
lace when a woman would lift her skirts to step off 
the curb sent many men into ecstasy. 

In the past, when women have become eman- 
cipated they have invariably stolen some item of 
male attire: the hat, the coat, the waistcoat and finally 
the pants. Feminists from early times to the present 


RELIGION AND DRESS CODES 


Some comments by religious leaders on the ques- 
tion of dress. 


The operative word in the Jewish dress code 
is modesty. For men and women, it is essential that 
the way they dress and behave in public be hum- 
ble rather than loud, modest rather than lewd... 

Another component of the Judaic dress code 
is that women should not wear clothes distinc- 
tively for men, and men should not wear clothes 
distinctively for women... 

Men, because they are more likely to misbe- 
have, are obliged to wear a head covering called a 


kippah to remind them of their responsibilities to 
God. 


Rabbi Reuven Bulka 


Islam condemns nudity. For men, the dress 
should cover at least their midsection - from waist 
to knees; for women, except for hands, feet and 
face, the dress should cover their whole body, 
including the head. Moreover, men should not 
wear an obviously feminine dress or women an 
obviously male dress... 

..dress is also a source of beautification in 
that it projects the wearer's personality in a pleas- 
ant form. Islam recognizes this aspect of human 
dress, but it abhors a demonstration of vanity, 
arrogance and superiority through dress. 


Abdul Rashid 


Hindus do not have a prescribed dress 
code... The way one dresses is guided by the 
fundamental principles of decency, chastity and 
morality. 

The most common form of dress for men, 
influenced by the West, consists of pants and shirt, 
although many men in India may wear a dhoti-a 
five to eight metre long white muslin or silk 
garment wor in different ways - and a kurta 
(shirt). 

Women may wear a sari or a salwar kameez. 
Men also wear caps and turbans, while women 
may cover their head with the end of their sari, 
particularly during religious rituals. 


Pandit Madhu Sahasrabudhe 


(Excerpted from the Ottawa Citizen) 
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have suggested that fashion constructs and repro- 
duces a version of femininity that is false and con- 
stricting. Women’s interest in clothing is seen as a 
trap from which they must be freed. The problem 
with this view is that it presents all women as victims 
of fashion, unable to resist that which supposedly 
oppresses them. In any case, adopting male dress 
presents its own problems. A woman would likely 
still be judged by her appearance and the dominant 
male opinion would condemn her to a position of 
greater marginality. 

Over the years, women have achieved greater 
freedoms in their choice of clothing and always in 
opposition to the prevailing thinking about what is 
appropriate for their gender. Men have tested these 
waters only occasionally and never for very long. The 
gender system plays itself out in the clothes we wear. 
Transgressing sartorial boundaries may not cause the 
system to collapse, but it is capable of causing struc- 
tural damage. 

The history of fashion often demonstrates 
human ambivalence to clothing. While we have often 
condemned fashion for being shallow and deceitful, 
it is deeply embedded in our history and our culture. 
Even the staid Encyclopaedia Britannica, not gener- 
ally given to poetry, defined clothing as “not merely a 
covering of the body, but a vesture of the soul.” 

But then, most trans people have always 
known that. 


A VERY BRIEF HISTORY OF FETISHISM 


Fetishism, like most other modern "perver- 
sions", was documented in that golden age of sexol- 
ogy, the late 1880s and 1890s. Given that many of the 
sexologists and psychiatrists of the day were not 
inclined to be charitable towards transvestism and 
homosexuality, it is a little surprising to find them 
agreeing that a little fetish is not necessarily a bad 
thing. French psychiatrist Alfred Binet argued that 
men were driven to fetishistic madness by women: 


One might say that every adornment and ornament that 
woman has invented, everything she has imagined as 
pretty, curious, bizarre, and extravagant to please a man... 
has been able to become the occasion of a new fetishism. 
Who can enumerate all the madness caused by a beautiful 
red head of hair, or by the violent brilliancy of a painted 
face? 


This is, of course, a classic case of the male blaming 
the woman for everything. By the end of the 19th 
century, the way women dressed defined both male 
and female “perversions”. Nevertheless, Binet be- 
lieved that artifice and fashion increased sexual 
attraction. His chief problem was in locating the line 
between normal and pathological fetishism. Binet's 
analysis of fetishism was largely centred upon the 
male heterosexual. Men were expected to be sexual 
creatures whereas women were not expected to know 
much about their own or anyone else's sexuality. 

The French psychiatrist Gatian de Gaeton de 
Clerambault even declared that women can't be 
fetishists. He claimed that if a man rubbed a fetish 
object against his genitals it was as if he were having 
coitus. For the woman, it is masturbation. For a man, 
the fetish object is like a person. For a woman, it is 
just a thing for rubbing. 

Gender difference plays a large part in many 
theories of fetishism. 

According to Freud, the fetish acts as a veil 
covering over the male child's perception that his 
mother lacks a phallus. This so called "fact of castra- 
tion” is something the little girl must acknowledge as 
the truth of her sexuality and the little boy must 
confront as a threat to his sexual identity. Freud says 
the fetish is "a token of triumph over the threat of 
castration and a protection against it." 

Many theories on fetishism include some 
component or awareness of gender difference. It is 
perhaps inevitable that a theory of transvestism 
would be constructed on top of existing ideas about 
fetishism and why the two are still hopelessly entan- 
gled. 
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Spend some time around trans people and 
it becomes clear that the English language has its 
limitations. Besides there being an innumerable 
list of words which we employ to define our- 
selves, most of which are understandable only to 
ourselves and the rest understandable to practi- 
cally no one, there is the problem of he and she. 
Lately, he and she have become inadequate and 
some trans people now use home made pronouns 
like ze and hir. I'd like to use these terms myself 
but still don’t know exactly what they mean and 
haven't yet found them in my Oxford. 

Not all languages have these pronoun 
restrictions. The following questions were an- 
swered in the Last Word column of the English 
magazine New Scientist: 


1) Do all languages have pronouns like “he” and 
“she” and “it”? 

2) Do all languages (or at least those that use 
“he”, “she” and “it” pronouns) sometimes assign 
a gender to inanimate objects (such as a ship or 
France)? 

3) In languages where nouns have gender (such 
as German or French) do these nouns really have 
male and female qualities? 


In answer to number 1, a reader from 
Finland wrote: 


There are many languages with no grammati- 
cal gender for words. My own language, Finnish, is 
one. Fentinists may appreciate the fact that we have 
only one word for “she” and “he” (han) and that our 
word for a “(hu)man being” (ihminen) has no relation 
to the word “man” (mies). 

Our translators have some difficulty translat- 
ing stories from Indo-European languages. “He kissed 
her” requires the names of the participants or other 
clarifications. Otherwise it could mean all possible 
combinations of mutual kissing. 


Finnish sounds to me like an extremely 
trans friendly language. Other languages in 
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Languages and Gender 


Some languages are more trans friendly than others 


which there is no gender are Bengali, Cheremis, 
Chichewa, Chinese, Estonian, Glosa, Hungarian, 
Ndebele, Indonesian, Ingrian, Japanese, Kerelian, 
Kiswahili, Kirundi, Kinyarwanda, Klingon, Lapp, 
Livonian, Maori, Mordvin, Nubian, Ostyak, 
Shona, Tamil, Thai, Turkish, Veps, Vote, Voytak, 
Yoruba and Zyrian. Languages with gender are 
mostly Indo-European. 

The answer to number 2 was as follows: 


English does not refer to inanimate objects in 
the masculine or feminine gender, except poetically, to 
indicate affection towards a country or a vehicle... 

The neuter gender can be used when referring 
generally to young children of indefinite sex, as in: 
“Before a child walks, it crawls”. But this becomes 
unacceptable about the time when the child begins to 
interact socially, after which he or she must be used. 
This unusual use of the neuter gender is mirrored in 
some Slavonic languages (where animate objects are 
rarely neuter). In Croatian, for example, the word for 
child is the neuter dete. 


Regarding male and female qualities for 
nouns, a reader wrote: 


Grammatical categories originated from the 
way languages originally tried to classify objects and 
actions - hence the residual connection between gender 
and the sex of some objects. Gender was a zoomorphic 
extension to all objects and abstract notions of the 
sexing that the languages applied to humans and 
animals. This extension was arbitrary: for the Romans 
the Sun was masculine and the Moon feminine, but 
Germanic peoples had it the other way around. It was 
also incomplete and inconsistent: sentinelle (sentry) is 


feminine in French and Italian although most sentries 
are male. 


The answer to number 3 gives some 
indication why trans people are so often thought 
unnatural. The habit of categorizing all things by 
gender goes back to the very beginning of verbal 


communication. 


The Edmonton Queen: Not a Riverboat 
Story, by Darrin Hagen. Slipstream Books, 
ISBN 1-895836-46-8 (paper). 


By Alison Terry 


First off, I’ve never cared much for drag shows. 
I don’t ever recall being so entertained by one that I 
remembered it 24 hours later. Overly clever names 
like Ora Fice and Jona Box, a requisite of any drag 
performer, bore me. Good drag acts, in my opinion, 
distinguish themselves by not being drag acts. The 
moment they become good they become female 
impersonation, which is another thing entirely. 

AU right, so maybe I’m not 
the best person to be reviewing 
The Edmonton Queen: Not a 
Riverboat Story. Reading it, I felt 
like I was at a drag show that 
never ended and after awhile I 
confess I didn’t much care who 
was The Empress that year and 
who was Ms Flashback. Even the 
author, Darrin Hagen, otherwise 
known as Gloria Hole, admits it 
herself. “I couldn’t escape the 
nagging feeling that there had to 
be more to life than chasing two- 
bit crowns.” 

Gloria is from Rocky Moun- 
tain House, a town situated 
between Calgary and Edmonton 
where “you don’t tell people you 
listen to Barbra Streisand.” She 
hopped on the bus bound for 
Edmonton two weeks after her 
high school graduation in 1982 
and found herself at the Flash- 
back, a now defunct gay bar, 
where she worked her way up 
from dishwasher to drag queen. She made the trip to 
Edmonton, as did so many of the others who ended 
up at the Flashback, to find some space in a hostile 
world. For Gloria, at least, the trip was a success. She 
turned the frantic, high living decade she describes in 
this book into a play for Edmonton’s Fringe Festival 
and rode her obvious artistic talents to “respectabil- 
ity”. As Darrin, he now earns his living as a writer, 
actor and composer. 

The unique decade of Edmonton’s social 
history that this book represents is, unfortunately, not 
fully realized. The real story here is not the endless 
vying for the crown of Ms. Flashback or The Em- 

press, but rather the people involved. Although we 
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nearly enough detail to most of their lives to make 
them anything but mere sketches. This is also the sad 
part of the book, for as Gloria says, “I know surpris- 


ingly little about the previous lives of these crea- 
tures.” 

This book records one of those rare and happy 
circumstances where the stars align and for whatever 
reason a dynamic group of people come together in 
one place. They were certainly a creative lot. They 
dabbled in writing or music or art and one even 
ended up in Vancouver building stone sculptures on 
the sea wall overlooking English Bay. “They were 
willing to put themselves on hold, sometimes for up 
to a decade or more, while their own body and soul 
became a means of expression. Their own personality 
and maleness stepped gracefully 
aside to give the Inner Woman 
free reign.” This drive for self 
expression may have amounted 
to more had it not been driven by 
copious quantities of booze and 
dope. Gloria says that it’s “about 
knowing from the word go that in 
a world of men and women you 
are neither. And both.” But did 
any of them be.ides Gloria 
actually come to terms with that? 
It doesn’t appear so. Far too many 
of the people in this story have 
since died. 

Any book that records a 
period of Canadian queer history 
I find intrinsically valuable. 
During the decade Darrin Hagen 
was a drag queen, he and his 
girlfriends were vilified by dykes 
and gays who claimed they were 
reinforcing negative stereotypes 
of women and the gay commu- 
nity. It seems they must have been 
doing something right, but he has 

a different notion of what drag was about: 
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The drag they wore was no different than the drag every 
human dons every day of his/her life, every time they 
present anything other than what they actually are. Drag 
may be a disguise, but it's also an illumination. It clearly 
tells people how you want to be perceived. 


I'd like to think that were true, but I’ve never left a 
drag show feeling that I’d seen anything especially 
meaningful. Then again, I never saw Gloria and the 
girls while they were living their lives of “Pumps and 
Circumstance”. 


get somes sense of their personalities, there is not 
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Transmen and FTMs: Identities, Bodies, 
Genders, and Sexualities, by Jason 
Cromwell. University of Illinois Press, ISBN 
0-252-02439-7 (cloth), 0-252-06825-4 (paper). 


By Teddy Michaels 


A number of well written and well argued 
books by trans authors have been published in the 
last decade. Transmen and FTMs: Identities, Bodies, 
Genders and Sexualities is another worthwhile 
volume to add to the collection. 

In part, the book is a review of the literature 
that has defined what it means to be trans, which 
means of course that it reviews 
what the medical and academic 
communities have been saying 
about us. Specifically, it examines 
the definitions of transmen and 
how these definitions have 
differed from those of MTFs. 


fdentlties, 
Bodies, 
Genders & 


The few studiues that have consid- ; 
Seruatities 


ered female-to-male transsexuals 
have concluded that they are a 
homogeneous group; reported them : ‘ 
to have stable identities as men 
trapped in women’s bodies; 

presented them as androgynous in 
appearance and behaviors; identified 
them exclusively as heterosexual; and 
described them as being obsessed 
with having penises. 


Cromwell methodically 
deconstructs these definitions and 
replaces them instead with 
definitions that transmen live by. 
These definitions “are nonmedical, nonpathological 
and noncolonizing. They are affirming, positive and 
reflective of trans experiences and the lives people 
choose to live.” 

One of the chief problems over the years has 
been the relative invisibility of transmen. For many 
years, much of the literature stated that FTMs don’t 
exist, that there is no such thing as a female transves- 
tite or that FTMs are butch lesbians. These arguments 
proved to be doubly effective for not only did they 
silence the voices of transmen, they could also be 
used as an excuse to pathologize transwomen. Janice 
Raymond's argument against MTFs in The Trans- 
sexual Empire were predicated upon the invisibility 
of FTMs, whom she called “tokens”. 

The ways in which FTMs have been rendered 


Transmen 
ec FTMs 


S 


invisible are numerous. Female gender diversity has 
not historically been closely observed because what 
women did was not considered important. Lately, as 
feminist scholars have been delving into women’s 
history, female gender diversity has been used for 
political purposes. Both Julie Wheelright, in her book 
Amazons and Military Maids, and Diane Middlebrook, 
in her biography of Billy Tipton, were incapable of 
acknowledging that the female bodied people they 
were writing about may have been 
transgendered. The conventional explanation, so 
easily arrived at and so much more useful than 
transgenderism, is that they were living as men in 
order to attain male privilege. 

Cromwell is especially critical of Middlebrook: 


Middlebrook’s random usage of male 
and female pronouns and dismissal of 
Tipton’s lifestyle as mere performance 
denigrate Tipton (and irritate 
readers). She tentatively suggests 
that Tipton may have been 
transgendered and may have identi- 
fied as a man yet dismisses both 
possibilities. In any event, her 
arguments fall short and are nothing 
® but dubious conjecture. She admits 
d n i that her account is, at best, specula- 
SSF tive when she states, “We will have to 

ay substitute imagination for absent 

q documentation. Perhaps what 
happened went something like this”. 
From that point on the text becomes 
little more than fiction. 


Cromwell points out that, in 
Tipton’s case, male privilege is 
hardly an adequate explanation 
for spending fifty years living in 
fear, hiding from loved ones, taking extreme meas- 
ures to make sure no one knew what his body looked 
like and then dying from a treatable medical condi- 
tion (a bleeding ulcer). Some privilege. 

Female bodied trans people are thus denied 
their history. By contrast male bodied trans people 
have been relatively well documented and even if 
that documentation was frequently done for less than 
benevolent reasons, we at least can put names and 
dates to much of our past. “Neither men nor women 
claim Christine Jorgensen, Renee Richards, and other 
male-bodied transpeople as part of their histories.” 
Yet Tipton’s life, like the lives of so many other 
transmen, has been absorbed into women’s history. In 
an otherwise calmly rational book, there is a 
perceptible note of anger lurking beneath Cromwell’s 


Jason Cromwell 
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exposition of the way transmen’s life stories have 
been appropriated. 

Justifiably so. Appropriating transmen’s 
history is undoubtedly a way of rendering transmen 
invisible and of denying their existence. Cromwell 
provides his own FIM history as a kind of compensa- 
tion, but however well meaning this might be, the 
stories are too sketchy to be useful. Most of the 
transmen he mentions will be already familiar to 
anyone who has read Leslie Feinberg’s Transgender 
Warriors. A true history of transmen, written by a 
trans person, would appear to be a vital step in 
ending FIM invisibility. 

Much of the book is also a discussion of 
language. It is not just that the mainstream 
pathologizes gender diversity through its choice of 
words - what else is new? - but that most convention- 
ally gendered people simply do not have a concept 
that transpeople’s identities are real. Passing, for 
mainstream observers, involves deception, but for 
many transpeople the deception occurs when they 
attempt to live in their assigned sex. (I have lost 
count of the number of news items I have read that 
claim Brandon Teena was “masquerading” as a 
male.) 

This question of language is an extremely 
difficult one. Transpeople are such varied mixes of 
identities, bodies and sexualities that we defy con- 
ventional categories. Yet the language used to de- 
scribe us always assumes a nontransgendered para- 
digm and inhibits the understanding of who we are. 

Part of the pleasure of Transmen and FTMs is its 
brevity. Including notes and bibliography, it is only 
192 pages and yet it effectively captures the breadth 
of the FTM experience. While its focus is often on the 
important differences between FTMs and MTFs, 
ultimately it is a book for all of us: 


So long as medico-psychological practitioners control the 
discourses about trans subjectivity, and as long as trans- 
sexuals remain complicit, the binaries remain seemingly 
intact. Once transpeople begin articulating their own 
transsubjectivities, however, new discourse, and thus the 
expansion of binaries, can begin. 


Amen, brother. 


New Titles on Gender Diversity 
and Transgender 


Sexing the Body: Gender Politics and the 
Construction of Sexuality, by Anne Fausto 
Stirling. 


Fausto-Sterling contends that the fear of gender 
confusion has pushed science and medicine to go to 
extreme lengths in constructing solid concepts of sex 
and gender. An accessible, insightful work. 


As Nature Made Him: The Boy Who Was 
Raised as a Girl, by John Colapinto. 


Dr. John Money's worst nightmare. After a botched 
circumsicion damaged his penis, "Bruce" underwent 
surgery that made him a female. Raised as a girl 
under Money's supervision, the naturalization 
process didn't take. A scathing indictment of Money's 
methods and theories. This story has been recently 
widely reported in the media. While “Bruce” deserves 
sympathy, was his anguish any different from that 
which transsexuals experience? 


Crossing: A Memoir, by Deirdre N. 
McCloskey. 


McCloskey is a male born economist and historian 
who embarked on sex reassignment surgery when 
she was 52. The story of her journey includes a trip 
through her not so accepting family. Her sister had 
her arrested at an academic conference and commit- 
ted to a mental institution. 


Collector of Transgender literature, books, 
magazines, novels, club newsletters, papers 
and photos. Special interest in Canadian 
materials. Wish to correspond with senior 
members of our Trans community, to preserve 
and record our his/her/story. Would like to 
hear from others interested in establishing a 
Canadian Transgender Library and Archive. 


Best prices paid for small or large collections. 
Contact: 

S.C. Donaldson 

8048 - 24 St., S.E. 

Calgary, Alberta, Canada 

T2C 0Z3 

1-403-203-0703 
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Trans Canada 
Alberta 


Mlusions Transgendered Society of Alberta 

426 - 8 Avenue, S.E., 

Calgary, AB, T2G OL7 

(403) 265-7789 

E-Mail: bnblethr@cadvision.com 

Web: http://www.geocities.com/WestHollywood/ 
Village/5276/ 


Mlusions provides a safe, discreet atmosphere in which 
crossdressers and transsexuals can meet others. Social events. 


Phi Sigma 

PO Box 81115, 755 Lake Bonavista Dr SE, 
Calgary, AB, T2J 7C9. 

(403) 271-6247 


Phi Sigma is a chapter of The Society for the Second Self and is 
open to male, heterosexual crossdressers. 


Edmonton Transgender Support Line 
(780) 988-3738 


Illusions in Edmonton 

Box 1852, Main Post Office, 
Edmonton, AB, T5J 2P2 
(780) 488-3234 
edm_illusions@huno.com 


British Columbia 


BC FIM Network 

P.O. Box 10, 1895 Commercial Drive 
Vancouver, BC, V5N 4A6 

(604) 254-7292 

E-mail: bcftmnet@hotmail.com 


The BC FTM Network offers peer support and information for 
female-to-males, their partners, family, friends and allies. There 
is a limited lending library of books, videos and newsletters and a 
support/discussion group that meets twice a month. It is open to 
anyone assigned female at birth who identifies as male some or all 
of the time, regardless of where that person is at in regard to 
transitioning or not. 


Cornbury Society 

PO Box 3745, 

Vancouver, BC, V3B 1Z1 

(604) 862-1321 

E-mail: cornbury@bc.sympatico.ca 

Web: www.transgender.org/tg/cornbury / 


Social/support group for male, heterosexual crossdressers. 
Spouses and partners welcome. Meetings, monthly newsletter. 


Trans/ Action 

c/o 620 - 1033 Davie Street 
Vancouver, BC, V6E 1M7 
(604) 687-8752 

E-mail: bfindlay@imag.net 


A political action group which is advocationg changes to human 
rights and doing educational work on trans issues. 


Zenith Foundation 

8415 Granville Street, PO Box 46, 
Vancouver, BC, V6P 4Z9 

Phone (604) 261-1695 

Fax (604) 266-4469 

Web: www.GenderWeb.org /~zenith/ 


Zenith Foundation - Victoria Chapter 
Ste 303, 955 Cook St, 

Victoria, BC, V8V 3Z1 

(250) 384-4635 


Zenith is a charitable non-profit foundation. Its objectives are to 
work toward improving the security and circumstances of people 
with gender dysphoria, primarily transsexuals. Main aims are in 
education, information and advocacy, support and counselling. 
There is also a social component. Primary publication is the 
bimonthly Zenith Digest. 


Manitoba 


Prairie Rose Gender Club 
PO Box 23 Grp 4 RR1, 
Dugald, MB, ROE 0KO 
(204) 257-2759 


Winnipeg Transgender Support Group 
(204) 284-5208 (Winnipeg Gay/Lesbian Resource Centre) 
E-Mail: wtsg@pangea.ca/~wtsg/ 


Peer support and information for all trans folk; education and 
lobbying for medical services and legal rights. 


Nova Scotia 


ATG (Atlantic TransGender) in Halifax 
E-Mail: atggrp@geocities.com 
Web: www.geocities.com/WestHollywood /7557/ 


ATG provides a safe haven for transgendered individuals and 
those who share their lives. Contact via internet. 


ValleyPRIDE (Kentville) 
E-Mail: mike.giffin@ns.sympatico.ca, 
Web: www.geocities.com/WestHollywood /Heights/2377/ 


An informal social gathering of lesbian, gay, bisexual, 
transgendered and two-spirited persons who are out and about in 
the Annapolis Valley of Nova Scotia. Meetings and social events. 


Ontario 


Canadian Boyz and SOFFAs 

Chapter of American Boyz FTM Support Network 
Marcus Charles Frappier (416) 466-0235 

E-Mail: mc@oil.ca 

Web: www.netgsi.com/~listwrangler/ 
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Canadian Crossdressers Club - Wildside (Toronto) 
161 Gerrard St E, Toronto, ON, M5A 2E4 

(416) 921-6112 

E-Mail: info@wildside.org 

Web: www.wildside.org/ 


Affiliated with Wildside, a store for crossdressers and drag 
queens. 


Gender Mosaic of Ottawa 

PO Box 7421, Vanier, ON, K1L 8E4 

(819) 770-1945 

E-Mail: gender_mosaic@geocities.com 

Web: www.geocities.com/WestHollywood/9630/ 


Gender Mosaic is a non-profit support group which serves the 
trans community in Ottawa and surrounding area. Services 
include monthly social, discussion and spouse/partner support 
meetings, a bimonthly newsletter and a lending library. 


Gender Metaphor 

Ottawa Transgender Support and Outreach 

PO Box 47060, Ottawa, ON, K1B 5P9 

E-mail: gender-metaphor@ottawa.com 

Web: www.geocities.com/WestHollywood /3190/ 


All welcome, but special focus on married couples. Personal and 
on-line support, socials and public interaction. 


Ontario Female to Male Network (ON.FTM) 

378 - 532 Montreal Road, Ottawa, ON, K1K 4R4 
Phone (613) 728-7776 

Fax (613) 728-8054 

E-Mail: onftm@cyberus.ca 

Web: webhome.idirect.com/~martybear/index.htm 


Female to Male ts/tg network for anyone assigned female at birth 
who identify all or part of the time as male. Information, peer and 
partner support, socials and discussion. 


Ottawa TS Discussion Group 

P.O Box 42067, RPO St. Laurent, 
Ottawa, ON, K1K 4L8 

E-mail: ts-ottawa@canada.com 

Web: members.xoom.com/ottawats/ 


Provides a safe forum for all transsexuals and intersexuals in 
Eastern Ontario and Western Quebec. Social/support meetings. 
Lending library. 


SOS Club - TS (in Toronto) 

Support for Spouses of Transsexuals in transition 
C/O The 519 Church St. Community Centre 

519 Church Street, Toronto, ON, M4Y 2C9 
E-Mail: sosclub@idirect.ca 

Web: webhome.idirect.com/~players/ 

Toronto Transition Support 

c/o The 519 Church St. Community Centre 

519 Church Street, Toronto, ON, M4Y 2C9 


Transsexual Menace - Toronto 
E-mail: sarah@interlog.com 
Web: www.interlog.com/~sarah/menace.htm 
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Two Spirited People of First Nations (Toronto) 
(416) 944-9300 


Xpressions 

PO Box 223, Station A, Toronto, ON, M5W 1B2 
(416) 410-6949 

E-Mail: xpressions@xpressions.org 

Web: www.xpressions.org 


Not-for-profit, open, social and support group. Monthly newslet- 
ter and quarterly publication, Monarch. 


Hamilton Transsexual Peer Support Group 

(905) 528-0207 Ext. 43 

E-mail: janet@interlynx.net 

Web: www.geocities.com /WestHollywood /Cafe /8922 


Intersex Society of Canada 

PO Box 1076, Haliburton, ON KOM 1S0 

E-mail: mholmes@isna.org 

Web: www3.sympatico.ca/morgan.holmes/AFC.WWW 


Chrysalis TG Support (Peterborough) 
E-mail: chrysalistg@yahoo.ca 
Web: www.angelfire.com/ok3/chrysalistg/ 


Prince Edward Island 


Gay, Lesbian, Bi and Transgendered Community Support 
(Charlottetown) 

53 Grafton Street, Charlottetowne, PE, C1A 1K8 

(902) 892-4163 

E-mail: mark.smith@isn.net 


Quebec 


FACT Quebec 
PO Box 293, 5858 Cote de Neiges Blvd, 
Montreal, PQ, H3S 2S6 


Le Spectre (Montreal) 
(514) 528-1700 
Contact Michelle de Ville. 


Travestis Montreal 
E-mail: mac@mlink.net 
Web: www.mlink.net/~mac/tvm.html 


Action Sante: Travesti(e)s et Transsexual(le)s du Quebec 
Pager (514) 851-7674 


Information, resources, support for the Montreal area. 


Premier Contact - Outaouais 
Josee-Chantale Hubert - Coordonatrice 
(819) 777-3493 

E-mail: premiercontact@videotron.ca 


D’informations et de support pour personnes souffrant de 
troubles d’identite du genre ou de transsexualism. 


Collage by Rachel Steen 


